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A Vaisnava Paramadvaita in 10™-Century
Kashmir?

The Work of Vamanadatta

RAFFAELE TORELLA

Bhagavatotpala, more widely known in Kashmir under the name
Utpalavaisnava,' scattered his commentary on the Spandakarika
(Spandapradipika, henceforth SpPr) with often striking quotations
from a work entitled Samvitprakdsa (henceforth SP), sometimes
paired with another work entitled Atmasaptati, their tone and con-
tent looking closely related to each other. If we know the name of
author, which neither Bhagavatotpala nor later authors ever men-
tioned, we owe it to Jayaratha, the diligent commentator of Abhi-
navagupta’s Tantraloka (henceforth TA). TA 5.154cd-155ab reads:

nile pite sukhe duhkhe citsvaripam akhanditam |
gurubhir bhasitam tasmad upayesu vicitrata ||

In blue, yellow, pleasure and pain the very nature of consciousness re-
mains undivided: this has been said by the master. Therefore, there is di-
versity as regards the means [only].

“By the master,” Jayaratha says in his commentary (vol. III, p.
467), “namely by Vamanadattacarya in the SP.” This passage is
not found in the mss. of the SP (see below), but we can still give
credit to Jayaratha’s attribution, since the sloka, this time in full, is
quoted in SpPr p. 18 (Dyczkowski ed.) as belonging to the SP, and

In the two printed editions of the SpPr (both not fully reliable) by Gopinatha
Kaviraja and M. S. G. Dyczkowski, the name in the colophon is given as Bha-
gavatotpala and Bhagavadutpala, respectively. What most probably is the cor-
rect form (Bhagavatotpala) is found in the colophon of two mss. of the SpPr in
the Research Library, Srinagar (No. 861, raciteyam bhdgavatotpalena; No.
829, ity acaryabhagavato-utpalaviracita). These mss. belong to a group of
four. Sarada mss. of the SpPr which have not been used for the above editions
(No. 2233 has ity acaryotpalaviracita; No. 994 ends abruptly while comment-
ing on sloka 31).

LIT Verlag 06/09/16
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moreover it recurs unchanged in the Laksmitantra (henceforth LT),
which incorporates many verses from the SP (see below). The co-
lophons of the Atmasaptati and the other four Prakaranas which
follow the SP in the extant mss. also mention his name as the au-
thor.

Vamanadatta most probably lived around the middle of 10"
century. The earliest authors to quote from him are the aforemen-
tioned Bhagavatotpala, and Narayanakantha in the Mrgendravrtti
(see below). Bhagavatotpala, who quotes Utpaladeva (the Isvara-
pratyabhijiiakarika, henceforth IPK)? but not Abhinavagupta, pro-
bably belongs to the second half of the 10" century. Narayanakan-
tha belongs approximately to the same period, given that he also
quotes Utpaladeva (the Isvarasiddhi)® and that his son Ramakantha
is quoted by Abhinavagupta® (and Ksemaraja — he is the kairana-
vyakhyatr referred to in the Svacchandoddyota, vol. 1, p. 322).

The colophons of the SP and the other Prakaranas indicate that
Vamanadatta is from Kashmir and a brahmin, and they introduce
us to his particular doctrinal position:

ekayane prasiitasya kasmiresu dvijatmanah |
krtir vamanadattasya... |

The mention of the Ekayana testifies to Vamanadatta’s affiliation
to the Paficaratra. The followers of the Paficaratra refer to one Eka-
yanaveda which they consider the essence and primordial source
of the four Vedas and also call “secret tradition” (Isvarasamhita
21.531: adyam ekayanam vedam rahasyamnayasamjiiitam). The
lost Kasmiragamapramanya of Yamuna, according to what the au-
thor himself says in his main work, the Agamapramanya (p. 79),
dealt with the non-human nature of the Ekayana-branch. In another
passage of the Agamapramanya (p. 40) Yamuna points out that the
Ekayanasakhins upheld — against the Saivas — the birth, i.e. the li-
mited nature, of Rudra. By crossing the references given in the
Haravijaya and the Naresvarapariksa (SANDERSON 2009, pp. 107-
108), we have in Kashmir two subdivisions of Paficaratra: Ekaya-
nas and followers of Samkarsanasastra, corresponding to Samhita
Paficaratra and Samkarsana Paficaratra, respectively. However, a

2 Pp.3,7,17,38-39, 53.
3 5.55, quoted in Mrgendravrtti pp. 30-31 (ad vidyapada 1.11).

*  For a thorough assessment of Ramakantha’s date see GOODALL 1998, pp. xiii-
Xviii.
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later Samhita, the Paramesvarasamhitd, links the Ekayanaveda
with Samkarsana (CZERNIAK-DROZDZOWICZ forthcoming), the
Ekayanas receiving the appellation of Agamasiddhantins, against
the Vaidika termed Mantrasiddhantins.” According to the Padma-
samhita, the Ekayanas are a very special kind of Bhagavatas: they
do not need initiation into Paficaratra, being so to speak born Paii-
caratrins (CZERNIAK-DROZDZOWICZ forthcoming).

The presence of Vaisnavism in Kashmir from early times is ex-
tensively documented by archeological and literary evidence,® just
as it seems probable that some of the Paficaratra Samhitas (cited
apparently for the first time in the SpPr) were elaborated in Kash-
mir. Indeed, the SP is a stuti dedicated to Visnu, and in it and the
other Prakaranas several doctrinal references that are peculiar to
the Pancaratra can be found, such as, for instance, the doctrine of
the vyithas in Prakarana 4. However, as we shall see, this is a Pafi-
caratra interpreted in a strictly non-dualistic sense, which makes it
fully consonant with the contemporary schools of non-dual Sai-
vism. Many Saiva masters do not hesitate to quote Vamanadatta’s
work as an authority alongside other authoritative purely Saiva
texts and to support Saiva doctrines. This gives the impression that
the adhesion to a certain spiritual climate in the Kashmir of the
time represented such a strong element of affinity, at the most ele-
vated levels, that it succeeded in overcoming sectarian and doctri-
nal differences. One may also quote another example, that of Bhat-
ta Divakaravatsa, belonging approximately to the same period
(SANDERSON 2007, p. 255), and author of two works, the Kaksya-
stotra and the Vivekarijana, which are quoted as authorities by Sai-
va authors, like Abhinavagupta and Ksemaraja, despite their Paii-
caratra contents. This may appear all the more surprising when one
thinks that the relations between Saivas and Vaisnavas had often
been — and were to become even more so in the future — such as to
cast a shadow over the alleged tolerance of Hinduism (cf. DAS-
GUPTA 1932, p. 18; GONDA 1970, pp. 93-94). Even when coexis-
tence is, after all, peaceful, as in the Kashmir of the time, Saivas
and Vaisnavas do not go beyond a generic acknowledgement of the
limited and provisional truth of the other, which is only admitted if

On Agamasiddhanta and Mantrasiddhanta (plus Tantra® and Tantrantara®),
see RASTELLI 2003.

% The relevant passages from the Rajatarangini have been collected and studied
in RAI 1955, pp. 188-194. See SANDERSON 2009a, pp. 58-70; 2009b, pp. 107-
109.
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subordinated to the absolute truth represented by one’s own creed.
This is particularly evident in the Vaisnavas, who are much more
oriented than the Saivas towards the ekantavada (cf. GONDA 1970,
p- 93). Anyhow, we see that in India even when one religious com-
munity accepts the partial truth of another, the delimitation be-
tween the respective authoritative texts tends to remain rigid. Sai-
vas and Paficaratrins are no exception to this. In criticizing the va-
lidity of the scriptures belonging to the Pasupatas, Kalamukhas,
Kapalikas and Saivas (Agamapramanya p. 44), Yamuna says:

As the authoritativeness of these Tantras is already vitiated by their mu-
tual contradictions, it is not really necessary for them to be rejected with
the stick of the Veda. [...] Let it not be said, how could Rudra, who is
very trustworthy, promulgate such a vast collection of texts which are
not authoritative ? [...] Or else one may reason that since Rudra may
have composed such a system for the purpose of deceiving the world be-
cause he is known as a promulgator of deceitful doctrines, it is not even
necessary to assume error on his part. (Transl. BUITENEN 1971, p. 71.)

It is known, on the other hand, that Ksemaraja in the Pratyabhi-
JjAahrdaya relegates the Paficaratra to a very humble position on
the scale of principles.’

The figure of Vamanadatta does not have any place in the later
Vaisnava tradition, in which sectarian elements tend to prevail. He
survives only indirectly since several stanzas of the SP are found
to be incorporated or paraphrased in the LT (particularly in Chap-
ter 14), a relatively late and eclectic text, which only begins to be
considered an authority from the time of Vedantade$ika onwards
(GUPTA 1972, p. xx).* Bhagavatotpala, an author whose doctrinal
and religious affiliation is very close to Vamanadatta’s (and Pafica-
ratra’s),” and who quotes him so frequently, aims to illuminate and

See p. 17: para prakrtir bhagavan vasudevah, tadvisphulingapraya eva jivah
iti paiicaratrah parasyah prakrteh parinamabhyupagamad avyakte evabhini-
vistah. This does not prevent Mahe§varananda from quoting as an authority a
Paficaratra scripture like the LT (see below), most probably due to the empha-
sis this text places on the Goddess.

8 Some verses of the LT are cited in the Maharthamaiijariparimala (henceforth
MPP): 14.5cd-6, cit. p. 65; 22.7ab, cit. p. 175. The probable date of Mahesva-
rananda is very close to Vedantadesika’s (around the beginning of the 14" c.;
cf. SANDERSON 2007, p. 412).

®  Quite unconvincingly, DYCZKOWSKI 1992 argues (p. 28) that Bhagavatotpala
was in fact a Saiva as shown by his referring to Siva as his abhimatadevata
(SpPr, p. 7). It is instead clear from the context that by saying so Bhagavatot-
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support the doctrine of the Spanda with an equal share of Vaisnava
and Saiva authorities. He cites (p. 12) two passages, from a Saiva
and a Paficaratrin work, now both lost, that indicate the existence
of a tolerant and all-comprehensive stratum of the two opposing
schools that recognised each other as being united in non-duality.
The Paficaratra text, the Mayavamanasamhita, reads:

visnusivasuryabuddhadiriipataya tattacchakticakraparivarayutas
tatkaranam bhagavan eka eva dhyanabhedenopasyatvenabhihitah.

In the form of Visnu, Siva, Sirya, Buddha etc. and accompanied by the
retinue of the various powers of which he is the sole cause, one is the
Blessed One, variously named depending on the different kinds of medi-
tation and the diverse rites.

And the Saiva text, the Kulayukti:

vedante vaisnave Saive saure bauddhe ’nyato ’pi ca |
eka eva parah svatma jiiata jieyam mahesvari ||

In Vedanta, in Visnuism, in Saivism, in the Saura sect, in Buddhism and
so on, one is the supreme, the own self, the knower and the knowable, O
Mahesvari.®

No mention of Vamanadatta and his works (or of Bhagavatotpala)
is to be found in the extant works of Yamuna, the first great syste-
mizer and defender of the Paficaratra tradition, who must have liv-
ed a little later than Vamanadatta (we must however take into ac-
count that his Kasmiragamapramanya has not come down to us);
nor is it in Vedantade$ika or in Ramanuja. The later Paficaratra tra-
dition, once it firmly turned towards the visistadvaita, erased the
memory not only of Vamanadatta, but also of a whole series of
Vaisnava texts apparently grounded on non-duality, whose exis-
tence is testified by Bhagavatotpala’s quotations, for instance the
Jiianasambodha, the Jabalisiitra, the Sadgunyaviveka and others.

Vamanadatta’s teaching, on the contrary, was held in great res-
pect by the Saiva authors. Primarily by those who belonged to the
great and variegated non-dual tradition, but not by them alone; in

pala is referring to the author of the Spandakarika, not to himself. Then, the
first part of his very name (Bhagavata) leaves no doubt about his religious af-
filiation.

10 A verse from the SP (not extant in the mss.) cited in SpPr, p. 27 states that
there is no difference between the qualities of Siva and Visnu (bhedah sarva-
jiatadinam jianadinam ca ndsty ami| jianasyaiva dharmataya cidripasya
sthitir yatah |)).
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fact, the first Saiva to quote him is the siddhantin Narayanakantha,
who in the above-mentioned passage (Mrgendravrtti, vidyapada, p.
153) quotes with approval, without citing the author or the title,
two verses belonging to Prakarana 2 (6, 56). The first of these two
verses is also quoted in the chapter of the Sarvadarsanasamgraha
on the Saivadar$ana, but in order to forestall drawing the mistaken
conclusion that the Atmasaptati was known to Madhava, it must be
said, as [ have shown elsewhere (TORELLA 1979), that the chapter
on the Saivadaréana is not much more than a clever collage of pas-
sages that Madhava has taken from Narayanakantha’s Mrgendra-
vrtti and Aghora$iva’s Tattvaprakasavrtti.

The author who most extensively quotes from Vamanadatta’s
works is Bhagavatotpala. The total number of verses quoted is
42,'" and they are all to be found in Prakarana 1 (the SP), with the
exception of six (five belonging to Prakarana 2 and one to Prakara-
na 5). Another literal quotation, this time from Prakarana 2 (v. 30),
can be found in Abhinavagupta’s Paratrisikavivarana (p. 214); a
passage of his Tantrasara (henceforth TS) may contain a reminis-
cence of a verse of SP."> Other quotations from Vamanadatta’s
Prakaranas are found in Mahe§varananda’s MMP," Sivopadhya-
ya’s Vijianabhairavoddyota,"* Ksemaraja’s Stavacintamanivivrti®
and Bhaskarakantha’s commentary on the ISvarapratyabhijiiavi-
marsini.'®

11 P. 3 (SP 107-8), p. 6 (SP 78-80), p. 8 (2.58), p. 9 (SP 24, 2.19, 5.26), p. 10 (SP
95), pp. 13-4 (SP 112-13), pp. 17-18 (SP 54-56), p. 18 (SP 49-50, 42-43, 45,
one sloka from SP not found in the mss.), p. 19 (SP 53, 57, 59), p. 22 (SP
106), p. 23 (SP 103-4), p. 27 (SP 14, one sloka from SP not found in the mss.),
p- 29 (SP 72), p. 31 (SP 27), p. 36 (SP 30), p. 37 (SP 31, 63, one sloka from
SP not found in the mss., 12, 38-39ab), p. 38 (one sloka from Atmasaptati not
found in the mss., SP 10), p. 39 (1.92), p. 40 (2.47, 1.95), p. 41 (one Sloka
from Atmasaptati not found in the mss), p. 47 (1.20), p. 48 (one sloka from SP
not found in the mss.).

TS pp. 8-9: cinmatratattvam... upadhibhir amlanam — SP 3cd: yad upadhibhir
amlanam naumi tad vaisnavam padam.

13 See p. 20 (not found in the mss; cf. below); p. 21 (2.58); p. 22 (not found in
the mss.); p. 25 (3.27 and 3.2).

14 See p. 109 (SP 13).
15 See p. 83 (SP 13).

16 Vol. I, p. 48 (SP 13); vol. I, p. 93 (SP 20); vol. I, p. 64 (SP 31); vol. I, p.13,
302 (SP 36); vol. I, p. 71 (SP 39cd); vol. I, p. 72, 268, vol. II, p.137 (2.6); vol.
I, p. 54,248, 412, vol. 11, p. 203 (2.19); vol. I, p. 53, 218 (2.30-31).
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The passage from the TA cited above permits us to touch on an-
other question to which, however, it is not possible to obtain a defi-
nite answer, namely whether Abhinavagupta had been a disciple of
Vamanadatta. The fact that Abhinavagupta calls him gurubhih is
not cogent in itself, since the term may have been used in a generic
sense.

Of the SP and the other Prakaranas only three mss. have come
down to us,"” all of them incomplete. Two printed editions are
available (only based on mss. A and B), one by M. Dyczkowski
and one by Bh. P. Tripathi, both of them quite problematic with
respect to the reading of the mss. and the emendations proposed.'®
As we have seen, the work is divided into Prakaranas. SP is the
title of the first one" and was later extended by some, including
the two editors referred to above, to the whole work. The SpPr,
probably the oldest source for this collection of texts, uses the title
Samvitprakasa only for verses belonging to the first Prakarana,”
and Atmasaptati*' for closely related verses, quite similar both in
content and style to the SP. All the latter verses come indeed from
Prakarana 2, entitled Atmasaptati® in mss. B and C, and Atmasam-
stuti in ms. A.” It is clear that Bhagavatotpala considers the SP and

7 A: Research Library, Srinagar, No. 1371 (Kashmiri devandgari); B: Benares
Hindu University Library, Varanasi, No. C4003 (sarada); C: Niedersichs-
ische Staats- und Universitétsbibliothek, Gottingen, Cod. Ms. Sanscr. Vish 5
(Sarada)).

8 The two editions (both bearing the title of SP) are in fact only one as Tripa-
thi’s is virtually identical (including the typographical setting) to Dyczkow-
ski’s with the exception of a few corrections mainly of misprints. It would be
possible to make some hypotheses about the reason why Dyczkowski decided
to hand his edition over to Tripathi. About the “story” of Dyczkowski’s edi-
tion see TORELLA 1994, p. 482.

In the three mss. the colophon reads: samvitprakaso nama prathamam praka-
ranam.

20 Once he calls it Samvitprakarana (p. 38); see below. There is only one excep-

tion: the quotation p. 9 from Prakarana 5.26 is introduced by uktam samvit-
prakase (see below).

21 On one occasion both editions of the SpPr (Kavirdja p. 112, Dyczkowski p.

37) have uktam hi svatmasaptatau, which must be a mere mistake (at least, all
the Srinagar mss. mentioned above read uktam hy atmasaptatau).

22 atmasaptatir nama dvitiyam prakaranam.

2 According to the number recorded by the Srinagar ms. A (see below), the sec-
ond Prakarana should have had nineteen verses more than the 60 that have
come down to us. Thus, Atmasaptati might be either a mistake for Atmasam-
stuti or (much more probably) an approximate reference to the number of the

LIT Verlag 06/09/16



PDF-Muster

432 RAFFAELE TORELLA

Atmasaptati as two distinct works.?* Instead, Mahe§varananda as-
cribes to SP one verse belonging to Prakarana 2 (MMP, p. 21) and
two verses belonging to Prakarana 3 (ibid., p. 25).* Even admitting
that it was Vamanadatta himself that collected different treatises
composed by him into a single work, he does not appear to have
given this collection a particular title. Prakarana 1 has the peculiar
character of a philosophical stuti to Hari, also showing here and
there subtle emotional nuances. The second mostly lacks these fea-
tures, even though Vamanadatta still calls it samstuti.*® These fea-
tures are altogether absent in the other Prakaranas, which makes
rather unlikely the hypothesis that the Prakaranas as a whole might
have had the collective title of Visnustuti.”” Of the 160 slokas that
Vamanadatta himself mentions in one of the closing verses of Pra-
karana 1% only 140 have survived. The title and the number of the
extant verses of the other Prakaranas are as follows: atmasaptati
(vv. 60), vikalpaviplava (vv. 60), vidyaviveka (vv. 98), varnavicara
(vv. 52), paramarthaprakasa (vv. 27).* The Srinagar ms. A has
seven and half more verses, belonging to a seventh Prakarana, after
which the ms. ends abruptly. B and C end with the colophon of

verses (79) that composed it. The confusion might have been caused by the
previous part of the colophon of Prakarana 2: imam vamanadattena vihitam
atmasamstutim | adhigamya vimucyate jantavo bhavaviplavat |).

24 See SpPr pp. 37-38: uktam hi svarmasaptatau [read: hy armasaptatau] yadvad

vastu svabhavena jianena visayikrtam | tadvat tadatmyam ayati jivah sarva-

mayo hy atah | iti | anyat samvitprakarane — yathdagnina samavistam sarvam

tadriipam tksyate | tatha jiianasamavistam sarvam tadripam iksyatam || iti.
2 The fact that Mahe§varananda uses a single title, i.e. the title of Prakarana 1,
also for verses coming from other Prakaranas, has only one precedent, but an
important one, that of the SpPr referred to above, n. 20. One may surmise that,
even though Samvitprakasa is definitely the specific title only of Prakarana 1,
the intrinsic importance and renown of the latter and its occuring first in the
collection of Prakaranas (and also being by far the longest) may have sporadi-
cally given the occasion of an extended appellation.

26 See n. 23 above.

27 Cf. SANDERSON 2009a, p. 108. On the only occasion Bhagavatotpala identifies
three verses quoted by him as stutau (p. 19) they all belong to Prakarana 1.
Once Vamanadatta himself refers to one Haristuti, but this is a hymn compos-
ed by his daughter Vamadev1 (4.78cd).

SP 139: sastyuttaram Slokasatam idam bodham vinapi yah | pathen madhuri-
por agre bhaktya moksam sa gacchati ||.

28

2 After the colophon of each Prakarana (except 1 and 4), the Srinagar ms. A

records what was the original (?) number of verses: 79 (Prakarana 2), 61 (Pra-
karana 3), 52 (Prakarana 5), 27 (Prakarana 6).
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Prakarana 6, both having a lacuna between 4.90 and 6.22. The de-
vanagari MS in the BORI Library bearing the title of SP has no-
thing to do with Vamanadatta’s work.

We are left with a preliminary question: what happened in the
Vaisnava circles immediately before the time of Abhinavagupta to
make at least three significant Paficaratra authors — Vamanadatta,
Bhatta Divakaravatsa and Bhagavatotpala — enter into the philoso-
phical and spiritual orbit of their Saiva adversaries? It has also
been suggested the possibility of the inverted path (SANDERSON
2009a, p. 108), that is, the birth of the non-dual Saiva philosophy
from the influence of these eccentric Vaisnava developments (in
primis, Vamanadatta’s Prakaranas), a possibility that seems to me
rather unlikely. It is not single points, but a whole constellation of
typically Saiva themes that can be found there, particularly linked
to the complex philosophical world of Utpaladeva.

If, in this presentation of some aspects of Vamanadatta’s work,
I mainly focus on Prakaranas 1 and 2 it is because, apart from their
probably being in themselves his most significant texts, they are by
far the most quoted by the Saiva authors. First of all, in the com-
plex mosaic of a philosophical stuti, written in a refined kavya
style, the SP proper, we find, within an undoubtedly Paficaratra
doctrinal framework, a fascinating blend of rigourous speculation
and devotional poetry, which at first sight reminds us of the then
rising star of Utpaladeva, the actual founder of Pratyabhijiia, more
or less contemporary to Vamanadatta (and also often referrred to
by Bhagavatotpala), with his collection of Saiva stotras. The other
Prakaranas share the same philosophical and spiritual attitude as
the SP without, however, the bhakti nuances of the latter and the
sense of intimate dialogue with Hari, emphasized by the frequent
vocatives (natha, prabhu, bhagavan, etc.) and above all by the con-
stant addressing him as rvam.*

Some of the fundamental themes of Utpaladeva — unobjectifibi-
lity of consciousness, subject/object relationship and problematici-
ty of the very notion of visaya — recur in several stanzas of the SP
and Atmasaptati:'

30 Most of the tvam of the SP turn to aham in the verses incorporated into the

LT, where the Goddess herself is speaking.

31 The text and numeration of the stanzas is according to my forthcoming edition

(see Appendix).
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2.5. The self cannot be object of cognition for anybody, what is other
than it is not logically admissible. From the differentiation of the know-
able derives the differentiation of the means of knowledge. If there is no
such differentiation, then what might produce the differentiation [of
knowledge]?

2.6. If the self were knowable, its knower would be “other”; but then the
self would be[come] “other.” “Other,” in fact, is what is the object of
knowledge.

2.56. Consciousness alone shines; that which is other from it is illumi-
nated. What is illuminated is the object, and how can the object subsist
without a subject?

1.10. Just as whatever is penetrated by fire is seen as being of the same
essence as fire, in the same manner whatever is penetrated by conscious-
ness is to be seen as being of the same essence as consciousness.

1.11. An intrinsic and definite status is inconceivable for things, depen-
dent as they are on a subject that knows them, and consequently they can
only manifest themselves, by their very nature, as having the knower as
their essence.

1.12. The fact that things have You as their essence, no one disputes.
Their capacity of being known demonstrates this: indeed, only that
which in itself is light may be made to shine.*

1.24. If knowledge (vedanam) knows something after bringing the
knowable object to having knowledge as its own form, then how to
speak of knowable object and knowing subject (vedakata) as two distinct
realities?*

2.8. “Making [something] an object of knowledge” — the wise ones say
in this connection — is the same as “making [it] one’s own.” What is uni-
versally accepted for any other reality, why should it not be so for cons-
ciousness?

2.9. What has not been made its own by consciousness (samvidasvikr-
tam) cannot be termed “object of knowledge” (visaya).** [But] what has

Cf. TPK 1.5.2 (cf. TORELLA 2002, pp. 111-112).

The text remains doubtful owing to the oscillation in the mss. and old quota-
tions between vedanata and vedakata; also the emendation of vedanam to ve-
dakah might be considered.

Also the reading samvida svikrtam “what has been made its own by cons-
ciousness” could be considered (this would anticipate the conclusion made in
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been made its own by a certain entity becomes identical with such entity.
[Then,] how can the very designation of “object of knowledge” stand?*

2.35. While knowledge can shine autonomously being separated from
the senses and without being muddied by the objects of knowledge, the
same cannot be said of the object of knowledge.

2.36. It is said in this connection that in order to make known the objects
of knowledge the three means of knowledge work separately being con-
cerned with distinct classes of objects of knowledge. [But] the same does
not hold for knowledge.

Another favourite topic of Utpaladeva’s discourse is the alleged
externality of the object of knowledge (IPK 1.8.5, 1.8.7; cf. ToO-
RELLA 2002, pp. 148-150). In the same vein, Vamanadatta says:

2.32. Even establishing the other as other is not possible until the other is
assimilated by the self, since only when it is known does the other be-
come the other.

2.44. If it were possible to define an object as being external even when
it has entered one’s consciousness, then it would be external to cons-
ciousness itself, so how could it be said to be “its” [of consciousness]?

2.45. If, on the other hand, it has not entered one’s consciousness, how
can its existence be known, since only consciousness has the task of
hunting down being and non-being?

The examination of the nature of relation is closely connected with
Utpaladeva’s treatment of the same topic in IPK 1.2.10-11 (To-
RELLA 2002, pp. 95-98), 2.4.14 (TORELLA 2002, p. 183) and the
Sambandhasiddhi.

2.17. There can be no relationship between two things complete and rea-
lised in themselves (siddha), because all expectation is lacking between
them; and not even between two that are not realised and established, be-
cause as such they would not exist. So any relationship in reality does
not exist.

2.54. What is real/existing (satam) is without any such “requiring” be-
cause it is already complete and realised in itself, nor conversely is
“non-requiring” possible in what is non-existent owing to its non-realisa-

the following ardhasloka).

544).
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tion. Things lacking “dependency” have neither the nature of the knower
nor of the knowable.

The status of cause presupposes sentiency. Only the conscious
agent subject can be a causal agent (IPK 2.4.1-21; cf. TORELLA
2002, pp. 175-188).

1.63. It is well known that everything has You as cause, since Your pre-
sence is apparent in everything. Given that everything shows the pre-
sence of consciousness, the cause [of everything] cannot be something
without consciousness.

2.22. Whatever is denied the quality of active subject cannot assume the
role of instrument, etc. [...]

Vamanadatta appears also reminiscent of how Utpaladeva deals
with the theme of memory in IPK 1.2.3, 1.3.1ff. (cf. TORELLA
2007b).

1.20. You, always omniscient, are present in the heart of everyone: if
this were not so, how otherwise could one account for memory, whose
object is something that no longer exists?

The presence of Bhartrhari’s teaching is evident at several places
of Vamanadatta’s works, and, as is well known, it was through Ut-
paladeva that Bhartrhari became one of the main pillars of non-
dual Saiva philosophy (TORELLA 2009).

1.7. It is merely a question of the power of the word: that is, the fact that
it brings about a fragmentation of the real, which itself would be unitary,
by virtue of a multiplicity of functions.

5.26. The word is the cause of all human activities: this is what reason
shows, it is not only scripture that says so. In fact, there is no operation
whatsoever without the work of discursive thought, nor is there discur-
sive thought without the word.

The concept of pratibha as the ultimate ground for the means of
knowledge appears to be nourished with Utpaladeva’s ideas as ex-

a development of Bhartrhari’s doctrine):*

2.37. Sensorial knowledge derives directly from the object, inferential
knowledge comes from the relation [between objects]; it has been said

36 Cf. TORELLA 2013.
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that they [sensorial knowledge and inferential knowledge] are the root of
agama. No other means of knowledge exists.

2.38. It is required that, in turn, these three means of knowledge have in-
tuition as their own soul, otherwise it would impossible to account for
ascertainment of truth and error.

2.39ab. Intuition is only known by introspective self-awareness; it is pre-
sent in a form exempt from succession (akramatmika) within the various
activities.

Just like Utpaladeva, Vamanadatta makes frequent use of the si-
mile of the mirror or crystal and the reflection on them to account
for the relationship between consciousness and the images of the
allegedly external objects.

1.51. Just as the child has no separate cognition of the mirror without his
face [reflected in it], just so he who is not wise does not grasp the cons-
ciousness from which the knowable has been extracted.

1.54-56. Just as the true nature of a crystal continuously coloured by
other things is not perceived owing to its excessive transparency, in the
same way, O Blessed One, Your own body, which is united with the va-
rious beings, owing to its absolute limpidity is not perceived without
them. Neither for this [reason] can we affirm that such a crystal does not
exist separately from whatever colours it, or that the pure body of cons-
ciousness does not exist once liberated from the form of things.

1.57-59. Just as it is impossible to indicate separately the intrinsic exis-
tence of a universal from which all particulars have been removed — but
this does not imply that it does not exist —, and just as it is impossible to
indicate the intrinsic existence of gold once it has been freed from its va-
rious forms, such as earring, etc. — but this does not imply that it does
not exist —, so be it said of Your permanent, intimate, pure nature, once
pleasure and pain have been eliminated. It consists of consciousness,
only knowable through introspective intimate awareness.

1.40. Pleasure and pain do not appear, discrimination has no firm
ground: everything appears the same once You, the sun of conscious-
ness, rise.

37 If we accept the reading kramatmika, transmitted in all the extant mss., the

meaning does not change significantly: “it [only] appears in a successive form
within... ”
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1.41. For the blind You are the one in whom there is no darkness, for the
deaf You are the one in whom the Voice never disappears. Starting from
Brahma to the animals, You are the same in the knowledge of every-
body.

Hari is present at all levels of ordinary reality. In fact, since every-
thing is equally penetrated by Him, there is no real difference be-
tween moksa and samsara. If the various ordinary reality can occur
in its multifariousness it is precisely because of His constituting its
permanent and undifferentiated basis (cf. IPK 2.3.15b samabhitti-
talopame; IPK 1.3.6-7, 2.4.19; cf. TORELLA 2002, pp-103-104,
186).

1.95. No ordinary activity — whether corporeal or verbal or mental — can
take place if Thou, O Lord, art not already present in it and established
beforehand.*

1.89. Two persons who meet and speak of ordinary things thereby ex-
press something that however has You as its final subject, [even] with-
out speaking of You [directly]. [...]

1.36. Albeit directly perceptible, in that You transcend all conceptual
processes, You are “forgotten” — like something in front of someone
whose mind is elsewhere.

1.39. Lights do not shine if Your light does not rise. You are the only
one that can truly be called light; all the others are like the darkness.

2.58. In actual fact, there is no bondage, and there being no bondage,
there is no liberation either. These two entities are both fabricated by
discursive thought and in themselves are nothing.

1.60. I bow to Brahman which is without specification, partless, outside
space and time, light to itself, exclusively consisting of consciousness,
perennially risen.

1.61. Were You not exempt from particularization among particulars,
the comprehension of the particular would be impossible as everything
resides in itself.

1.62. In You, Lord, who are the cause, there is no differentiation, then
how could differentiation be in the effects forming this world? There-
fore, o Padmanabha, the world is without differentiation.

38 Cf. the so-called adisiddhasitra (1.1.2) of IPK.
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1.64. You are the substratum of everything, made of everything and
transcending everything. How is it possible that there be space and time
in You, who are infinite and without action (niskriyatmani)?®

1.66. The wise ones know you to be what never declines from its own
nature, what is not modified by other realities, what is not delimited by
other realities, this permanent being You are.

1.67. Time, etc. arise from You with the aim of delimiting what can be
delimited. But what can time etc. do to You, whose own form is immea-
surable?

In the motif of the presence of Hari, or consciousness, in the empty
space that separates two physical realities, or two thoughts or sen-
sorial experiences, or two phonemes in a word, we can detect Va-
manadatta’s acquaintance with the texts of the Spanda school and
with Saiva scriptures such as the Vijiianabhairava.*

39

40

1.4. The mind that, having expelled conceptual constructs, remains in
the middle state, experiences there the immaculate flow of conscious-
ness.

1.42. Always pure does this perception remain, albeit variegated accord-
ing to the various forms. At the moment in which the passing from one
form to another occurs, at that moment too perception is [fully] immacu-
late.

1.43. Just as a garment originally white and then dyed cannot take any
other colour unless it first returns to its original white [...]

1.44. [Just as] he who pronounces a phrase, how could he pass from one
phoneme to another, if in the interval, he did not repose in You, who are
pure consciousness?

1.45. In the same way, consciousness, which is pure by nature and as-
sumes one form or another, stays pure in the interval between abandon-
ing one form and passing on to another.

ok ok

The absence of kriya in Hari, stated also in SP 73b, as a point of apparent dis-
agreement with the Saiva paramadvaita, will be treated in my forthcoming
edition and translation.

Very intriguing is the mention of the Krama goddess Kalakarsani in 4.13d.
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The season in which a few brilliant personalities of Paficaratra sur-
rendered to the fascination by the philosophers and spiritual mas-
ters of the Saiva paramadvaita was short, in any case lasting no
more than three to four decades. All the same, the mainstream of
Paiicaratra never forgave them, and committed them to disdainful
oblivion. Their memory however has survived for centuries in the
Saiva circles, proud perhaps of having attracted such brilliant out-
siders.

APPENDIX

VAMANADATTA’S VERSES QUOTED IN THE PAPER
(ACCORDING TO R. TORELLA’S FORTHCOMING
EDITION)

A= Kéémiri Devanagari Ms (Srinagar); B =Sarada Ms (Benares);
C = Sarada Ms (Gﬁttingen); E = M.S.G. Dyczkowski edition; V =
Bh.P. Tripathi (Vagisa Sastr1) edition

1.4. darapastavikalpena cetasa yo*' "nubhiiyate |
madhyamam vrttim asthaya sa samvitprasaro "malah ||

1.7. kevalam vakprabhavo® yam yad abhinnam api svayam |

vibhedayati sa vastu svetikartavyatavasat® ||

1.10. yathagnina samavistam sarvam tadrijpam iksyate* |

tatha jiianasamavistam sarvam tadripam iksyatam* |[*°

1.11. pramatrapeksabhavesu*’ na hy avasthavakalpate |

4 °pa cetasa yo ABC, na cen maya EV. (LT 14.12b cetasa yatra bhiiyate; the

more correct yena is the reading of mss. ADEFG).

2 yakprabhavo AC, vakprabho then corrected to vakprabhavo B, vakyabhavo

EV.

4 sa vastu svetikartavyata® ABC, tad vastusv iti kartavyata® EV.

4 Tksyate CEV, tksyatam corrected to tksyate B, tksyaram A (iksyate cit. in SpPr,

p. 38).

4 tksyatam EV, iksatam C; tksyatam cit. in SpPr, p. 38 (cf. LT 14.14 tatha sam-
vitsamavistam cetyam samvittayeksyate).

4 The ardhasloka, omitted in AB, has been added in both mss. in the margin,
where however it is only partly legible (sarvam ta...ksyate na sa... A, tatha
jia...rve? tadripam t... B). It is quoted in full in SpPr, p. 38.

°apeksa® em, °apeksa® ABC (in AB the original pramatr® has been then cor-
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yatas tatah prakasantam® svayam eva tadatmana ||

1.12. tvadatmakatvam bhavanam vivadante® na kecana |

vat prakasyadasam yata naprakasah™ prakasyate

51 H

1.20. sarvajiiah sarvadaiva tvam sarvasya hrdaye na cet |

kenanyathasya™ sambhavya nastarthavisaya smrtih |

1.24. vedyam svaripatam nitva yada janati vedanam™ |

tadanim vedyata ka syat ka va vedakatapara

54 H

1.36. vikalpatitariipatvat pratyakso 'py asi vismrtah |

purahsthito yatha bhavas cetaso ’nyabhilasinah ||

1.39. na prakasah prakasante™ tvatprakasodayam vina |

prakasakhyas tvam eko ’tah sarve ‘nye tamasa samah |

1.40. sukhaduhkhe na bhasete®® viveko navatisthate |

sarvam® samam samabhati®® cidbhanav udite tvayi |

1.41. andhanam apy anandhas tvam® mitkanam anapayivak |

aviriiicat tiryagantam samah® sarvasya vedane |

1.42. sadaiva Suddho "nubhavo 'yam pratyakarakarburah |

48

49

50

51

52

53

54

55

56

57

58

59

60

rected to pramatra®), pramatrpaksabhavesu EV.
prakasantam ABC (prakasantam corrected to prakasantam A), prakasase EV.

vivadante EV (indeed, P 1.3.47 prescribes atmanepada), vivadanti ABC; viva-
dante cit. SpPr, p. 37 (reading confirmed by the Srinagar mss. listed above).

prakasyadasam yata na® A, prakasyadasaya tanau (ta in the margin seems to
correct ta-) B, prakasyadasayato na® C, prakasyadasam yato na® EV. SpPr p.
37 has prakasyadasam yato (prakasyadasam yata ms. No. 829, 2233, prakasa-
dasam yata ms. No. 861, prakasadasam yatam ms. No. 994).

prakasyate C, prakasate ABEV (this is also the reading in SpPr, p. 37, but
mss. No.s 829 and 861 have prakasyate).

kena® ACEV, kana® corrected to kena® B.
vedanam AEV, vedanam C, vedanam corrected to vedanam B.

vedakata® ABC, vedanata® em. (EV); vedanata® cit. in SpPr, p. 9, and all mss.
(also possible).

prakasante ABEV, prakasyante C.

sukhaduhkhe na bhasete ABC, akhandas te na bhasante EV.
sarvam ABC, sarve EV.

samabhati ABC, samabhanti EV.

anandhas tvam ABC, anandhatvam EV.

aviriicat tiryagantam samah ABC, avacinvanti margam tam samam EV.
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akarantarasamcarakale tadapi® nirmalah ||

1.43. yatha jatya sitam vastram raktam ragena kenacit |

na tad aprapya® suklatvam puna® ragantaram srayet ||

1.44. ayam uccarayan vakyam varnad varnam katham vrajet |

yavan madhye na visrantas tvayi suddhacidatmani ||

1.45. evam suddha citir jatya® yadakaroparagini |

tattyagaparasamcaramadhye suddhaiva tisthati ||

1.51. mukham vina yathadarsam prthag balo® na manyate |

tatha samuddhrtajiieyam® jiianam navaity apanditah®’ ||

1.54. atyantacchasvabhavatvat sphatikasya yatha svakam |

rilpam paroparaktasya nityam naivopalabhyate

68 H

1.55. tatha bhavasamayuktam bhagavams tavakam vapuh |

atyantanirmalataya prthak tair nopalabhyate ||

1.56. naitavatasau® sphatikah prthan nasty eva™ raijanat |

bhavaripaparityakta tava va nirmala tanuh ||

1.57. yathoddhrtavisesasya samanyasya nijasthitih’" |

61

62

63

64

65

66

67

68

69

70

71

tadapi conj., tasyapi ABCEV. The text remains doubtful (cf. LT 14.24 sadai-
vapratibaddhaya bhantya eva vapur mama | pratyaksam cetyasamcarakale ’pi
vimalatmanam (viditatmanam mss. ABCDG) ||.

na tad aprapya ABC, tatpadaprapta® EV (probably referring to the quotation
in SpPr, p. 18 tatpadam prapta®, found in all mss.). Cf. LT 14.25c punah sva-
varnam aprapya.

puna BEV, puna AC.

citir jatya BCEV, cinnirvritya A.

balo ABC, bimbo EV.

samuddhrta® BC, samuddhrtam AEV.

Jjianam navaity (navety C) apanditah ABC, jiiatam na dvaitapanditaih EV.

naivo® em. (cf. LT 4.36 atyantdcchasvabhavatvat sphatikadir yatha manih |
uparakto japddyais tu tena ripena neksyate |), evo® ABC (B has in the left
margin: nopalabhyate iti dvayor anusangah, then cancelled) EV (evo® also in
Sp.Pr, p. 17, and all mss.).

naitavata® CEV (cit. in SpPr, p. 18), etavata corrected to naitavata® B, etava-
ta° A.

nasty eva em. (cf. EV; cit. in SpPr, p. 18, and all mss.), naste na ABC. Cf. LT
14.37cd prthag janair na laksyasmi naivaham nasmi tavata.

nija® ABC, nija EV (nija cit. in SpPr p. 19 and all mss.)
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prthan na Sakya nirdestum na ca tan nasti’* tavata ||

1.58. yathoddhrtakundaladeh™ kanakasya svayam sthitih |
<prthan na Sakya nirdestum na ca tan nasti tavata> ||
1.59. evam nitya nija Suddha sukha™-duhkhanisedhanat™ |
svasamvedanasamvedya tava samvinmayr sthitih |

1.60. avisesam nirvibhagam adesam kalavarjitam™" |
svajyotis cidghanaikantam naumi brahma sadoditam ||
1.61. nirviseso visesesu nabhavisyad bhavan yadi |
visesavagatir na sydat sarvasya svatmani sthitheh ||

1.62. tvayi natha na bhedo ’sti karane tat’ kuto bhida |
karye ’smin syat padmandabha nirvisesam tato jagat ||

1.63. tvatkaranatvam™ sarvasminn api jiiatam®™ tvadanvayat®' |

samvitsamanvite visve nasamvit karanam bhavet |[**
1.64. sarvadhare sarvamaye sarvatas catirekini |

tvayy anante ko nu desah® kalo va niskriyatmani |

72 tan nasti ABC, tatrasti EV (cit. in SpPr, p. 19, but all mss. have tan nasti).

7 yathoddhrtakundaladeh em. (cf. EV), yathoddhrta kundaladeh BC, yathoddhr-
ta kundaladih A (yathoddhrta kundaladeh is also in SpPr, p. 19; of the four
mss. only ms. No. 861 has the sloka, in the latter form).

7 An ardhasloka is omitted in the mss, probably due to homoteleuton; the ar-
dhasloka that 1 have tentatively added comes from the quotation of the sloka
in SpPr, p. 19 (it occurs only in ms. No. 861); in fact, its being totally identical
to 57cd makes its wording (not its meaning) somewhat suspicious. Cf. also LT
14.38: kundalader yatha bhinnd na laksya kanakasthitih | na ca Sakya vinirdes-
tum tatrapy asty eva sa dhruvam |.

75 sukha® ABEV, sukham C.

75 °nisedhanat ABC, °aviSesita EV (°aviSesita cit. in SpPr, p. 19, and all mss.
Cf. LT 14.39 evam nitya visuddha ca sukhaduhkhadyabhedita | svasamvedana-
samvedyd mama samvinmayr sthitih ||.

7T nirvibhagam adesam kalavarjitam BC, nirvibhagapade satkalavarjitam A, nir-
vibhagapadam sankatavarjitam EV.

78 tat ABC, yat EV.

7 tvatkaranatvam ABC, tvatkarane tvam EV.
80 jaatam em. (cf. V), jatam ABC, jiato E.

81 tvad® C, tad® corrected to rvad® ABC, yad® EV.

82 The ardhasloka, omitted in BC, in B has been later added in the margin.

8 tvayy anante ko nu desah ABC, tvayy ante ko ’nudesah syat EV.
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1.66. yat svaripan na cyavate yat** parair nopadhiyate |
vad anyair aparicchedyam tan nityam tvam vidur budhah ||
1.67. paricchedyaparicchittyai® tvattah kaladisambhavah |
aprameyasvariipasya tava kaladayo nu ke®* ||

1.73. ity avajiiatadesader akriyai® jagadudbhavah |

tvatto vivrttya@® mantavyo na svariipanyathasthiteh ||

1.89. tvanuktva® tvatparam®™ briitah® samgatau® vyavaharikam |

1.95. sarirajo va Sabdo va manaso®* va samudgatah |

vyavaharo ’py asau ndsti yatra tvam ndatha nagratah ||
*

2.5. arma na meyah kasyapi tadanyan nopapadyate |
meyabhedan manabhedas® tasyabhave sa kimkrtah ||
2.6. atma yadi bhaven meyas tasya mata bhavet parah |
para atma’® tadanim syat sa paro yas tu miyate |

2.8. svikaro visayikarah sa tatrodghosyate budhaih |
yad anyatra prasiddham tat samvidah kim apohyate® ||

2.9. samvidasvikrtam®™ yac ca na tad visayasamjiitam |

8 yar ABC, sat EV.

8 °paricchittyai ABC, °paricchinnais EV.

8 nu ke BC, na ke A , na vai EV.

87 ity avajiatadesader akriyaj ABC, ity eva jiiatadesader akriya® EV.

8 vivritya ABC, vivrtya EV.
8 tvanuktva conj., tvam uktva ABCEV.
% tvar® conj., tat° ABCEV.
U britah ABC, bramah EV.

2 samgatau BC, samghatau A, sadgatau EV.

% An ardhasloka likely to have been omitted here.

94
manaso, and all mss.).
% meyabhedan manabhedas ABC, meyabhedatmano bhedas EV.

% para arma ABC, paranyatma EV.

o7 apohyate AEV, apodyate C, apodyate corrected to apohyate B.
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10 tisthatam ||

yatsvikrtam® tadatmaiva visayoktih kva
2.17. sambandhah siddhayor nasti nairakanksyena vrttitah |
nasiddhayor asattvena tendasau syan na vastutah ||

2.22ab. nirastakartrbhavesu'" karanatvadyasambhavah'” |

2.32. paravyavasthapi pare yavan natmikrtah parah |

tavan na Sakyate kartum yato buddhah parah parah ||

2.35. yathendriyair vinabhiitam'” visayair apy anavilam |
svatah prakasate jiianam visayo naivam isyate |

2.36. tatrahur'™ visayajiiaptyai yat pramanatrayam prthak |
prthagvisayasamyogan na tad abhyeti vedanam ||

2.37. saksat samaksadhir arthat sambandhad anumanadhih |
te mitlam agamasyahur iti nanyapramodbavah ||
2.38. trayanam api mananam pratibhapranatesyate |
samyanmithyatvanirniter anyathanupapattitah ||

2. 39. svavittir eva pratibha kartavyesv akramatmika' |
nirmald kathita tajjiiair yaya jivanti jantavah |

2.44. jiiane 'py antahpravistasya bhavasya yadi bahyata" |
jiianad eva tada bahyam svam idanim kim ucyatam |

2.45. athapravisto'’ vijiianam sattasya jidayate kutah |
jiianasyaivadhikaro 'sti'® sadasanmargane yatah ||

2.54. anapeksa satam siddher asiddher api nasatam |

445

% EV read samvida svikrtam (also possible).
2 yat® em., tat® ABC, rat EV.

100 kya BCEV, ku A.

101 °phavesu ABC, °bhave tu EV.

192 karanatva® BC, karanatva® AEV.

13 EV read vina bhiitam.

194 ratrahur ABC, tatrarnga® EV.

105 °gy akrama® em., °su krama® ABCEV.

196 bahyatah corrected to bahyata B, bahyatah ACEV.
07 athapravisto AC, athapravasto B, arthapravistam EV.

108 sti ABEV, "pi C.
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nirapeksesu bhavesu na matrtvam na meyata ||

2.56. prakasate samvid eka tadanyat tu prakasyate |
prakasyam'” ca bhavet karma tac ca kartra'® vina katham |
2.58. vastusthitya na bando ’sti tadabhavan''' na muktata |

vikalpaghatitav etav ubhav api na kimcana ||
*

4.78cd. tatha hy ukto madduhitra"? vamadevya haristutau |
*

5.26. vag evasyah karanam visvavrtter nyayyam'" caitan nagamah
kevalo *yam |

nasamkalpam kimcid asttha karyam vdacam vina na vikalpo ’sti
kascit ||
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